be sought after by our offfsjals like other crim-. -

deviate ﬁ'om the Catholic fan:h in- the
wise, and if, after they have been admomshed
by them in a pastoral way, they should be un-
willing to relinquish the insidious darkness

WPhy were the Waldensian teachings so threatening to the clergy of the Catholic:

Church? :
2. How did Frederick II view heretics and what methods did he determme to use to

‘eliminate them? - v

Reason and Christian Falth

The twelfth century witnessed a revived interest in classical leamiﬁg and the’
foundlng of universities. Traditional theology was’ broadened by ‘the’ apph-
cation of a new system of critical analysis, called scholasticism. Scholastlc:
thinkers assumed that some teachings of Christianity, whxch they accepted as'
true by faith, could also be demonstrated to be true by reason. They’ sought t
explain and clarify theological doctrines by subjecting them to logiéal‘:aﬁﬁlyéls ¥

5

Adelard of Bath
A QUESTIONING SPIRIT

In the High and Late Middle Ages, ancient scientific texts,. particularly the
works of Aristotle, were translated from Greek and Arabic into Latin. Influ-
enced by Aristotle’s naturalistic and empirical approach, several medieval
scholars devoted greater attention to investigating the natural world. An early
exponent. of this emerging scientific outlook was Adelard of Bath (c..1080—
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c. 1145). Born in Eogland, Adelard studied in France and traveled in Muslim
- lands, becoming an advocate of Arabic science. - :

‘Adelard’s Natural Questions was written before the major Greek works were
]

translated into Latin and made available to western European scHolars,
does show a growing curiosity and a questioning spirit,

But it
attitudes that are cru-

“cial to scientific thinking. Natural Questions is a dialogue between Adelard and
his nephew; reproduced below are some of Adelard’s responses to his nephew’s

-queries, -
. o

ADBLARD I ‘take nothing away from God, for
whatever exists is from Him and. because of
Him. But the natural order does not exist con-
fusedly and without rational arrangement, and
human teason should be listened to concerning
those things it treats of. But when it com.
pletely fails, then the matter should be referred
to God. Therefore, since we have not yet com-
pletely lost the use of our minds, let us return

to reason. . . . '

++« It is difficult for me to talk ‘with you
about animals, for I have learned one thing,
under the guidance of reason, from Arabic
teachers; but you, captivated by a show of au-
thority, are led around by a halter. For what

should we call authority but a halter? Indeed,

just as brute animials arte led about by a halter
whetever you please, and are not told where or

why, but see the rope by which they are held
and follow it alone, thus the authority of writ-
ers leads many of you, caught and bound by
animal-like' credulity, into danger. Whence
some men, usurping the name of authority for
themselves, have employed great license in
writing, to such an extent that they do not hes-
itate to present the false as true to such animal-
like men. For why not fill up sheets of paper,
and why not. write on the back too, when you
usually have such readers today who require no
rational explanation and put their trust only in
the ancient name of a title? For they do not un-
derstand that reason has been given to each
person so that he might discern the true from
the false, using reason-as the chief judge. For if -
reason were not the universal judge, it would
have been given to each of us in vain. It would
be sufficient that it were given to one (or a few

at most), and the rest would be content with
their authority and decisions. Further, those
very people who are called authorities only se-
cured the trust of their successors because they
followed reason; and whoever is ignorant of
reason or ignores it is deservedly considered to
be blind. I will cut shott this discussion of the
fact that in my judgment authority should be
avoided. But I do assert this, that first we
ought to seek the reason for anything, and then
if we find an authority it may be added, Au-
thority alone cannot make 2 philosopher be-
lieve anything, nor should it be adduced for
this purpose. . . . :
NEPHEW One should listen to what you say
but not believe it. But I shall gird myself for
higher things, so that, as far as my little
knowledge permits, light might come forth
-from the smoke. For although I amignorant
of the Greeks’ boasts, and I have not seen

Vulcan’s cave (i.e., Mt. Aetna), nevertheless I

have learned both to know what is true and
to disprove what is false, and I have consider-
able skill in this. So continue! I want to find
out what you think about human nature. For
although you may consider what you have-
alfeady said to be very important, nevertheless,
if you do not know yourself, I think that your
remarks have little value. For men ought most
propetly to investigate man. . . .

- ADELARD I believe that man is dearer to the
Creator than all the other animals, Neverthe-
less it does not happen that he is born with
natural weapons ‘or is suited for swife flight.
But he has something which is muck better
and more worthy, reason I mean, by which he
so far excels the brutes that by means of it he




“can tame them, put bits in their mouths; and
train them to petform various tasks. You see; -
therefore, by how much the gift of reason ex- -
cels bodily defenses. . :
NEPHEW Since we have been dlscussmg
things having to do with the brain; explain, if
you can;, how the philosophers determined -the
physical location of imagination, . reason and
memory. For both Aristotle in the Physics: (an
erroneous reference) and other philosophers in.
~.other works, have been able to-determine that
the operations of imagination are carried on in
the front part of the brain, reason in the mid-
dle, and memoty in the back, and so they have
given these three areas the names imaginative, -
rational and memorial. But by what skill wete
they able to determine the.site of each opera-
tion of the mind and to assign to each small
area of the brain its proper function, since ,
these. operations cannot be perceived by any an msens1ble and 1ntellectual operanon:o ‘he
sense? o mind has been made clear .

Peter Abelard
INQUIRY INTO DIVERGEN T VIEWS OF 5
CHURCH FATHERS

Dialectics, a method of logical analysis applied to the. Bible and the writin; b
early Christian thinkers, was brilliantly taught by Peter Abelard (1079-1 142) m BEE
the cathedral school at Paris. In his book Si¢ et Non (Yes and No), Abelard listed -
some hundred and fifty questions on which the early church authorities had S
taken differing positions over the centuries. He suggested that these issues et
could be resolved by the careful appllcatlon of the d1a1ect1cal method to the lan-f' S
guage of the texts. :

- Although he never 1ntended to challenge the Chrlstlan falth Abelard ralsed
with his critical scrutiny, fears that the dialectical approach would undermine
faith and foster heresy. Saint Bernard of Clairvaux, a Cistercian monk and mys-
tic, challenged the new methods of the Parisian professor and sought to silence
him. In 1141, Abelard was forced to quit his teaching post, and he retired to a
monastery, where he died the following year. Despite Bernard’s apparent vic-
tory, the new scholastic rationalistic approach swept the schools of Europe. In g
the following reading, the critical use of rational methods in textual analy51s is
described by Abelard. -
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We must be careful not to be led astray by. at-
tributing views to the [Chuirch] Fathers which
they did not hold. This may happen if 2 wrong
author’s name is given to a book or if a text is
corrupt. For many works are falsely attributed
to one of the Fathers to give them authority,
and some passages, even in the Bible, are cor-
rupt through the ‘errors of copyists. . . . We
must be equally careful to make sure that an
opinion" quoted. from -a Father was not with-
drawn or corrected by him-in the light of later
and better knowledge. .. . Again the passage
in-question ‘may not give the Father’s own
opinion, -but that of some other writer whom
he is quoting. . . . o .

“'We must. also make a thorough inquiry
when different decisions are given on the same
matter-under canion {church] law. We must
discover the underlying purpose of the opin-
ion, whether it is meant to grant an induigence
or exhort to some petfection. In this-way we
may cleat up the apparent contradiction. . . . If
the opinion is a definitive judgment, we must
determine whether it is of general application
or directed to a particular case. .. . The when
and why of the order must also be considered
because what is allowed at one time is often
forbidden at’ another; and what ‘is often laid

down as the strict letter of the law may -be
sometimes moderated by a dispensation. . . .
“Furthermore we customarily talk of things as
they appear to our bodily senses and not as they
-are in actual fact. So judging by what we see we
say it is a starry sky or it is not, and that the sun
is hot-or has no heat at all, when these things
though variable in appearance are ever constant.
Can we be surprised, “then, that some matters
have ‘been ‘stated by the Fathers as' opinions
rather than the truth? Then again many contro-

“versies would be quickly settled if we could be

on our guard against a patticular word used in
different senses by different authors. . . .

A careful reader will employ all these ways
of reconciling contradictions in the: writings
of the Fathers. But if -the :cont'radict'ions,are
so- glaring that they cannot be ‘reconciled,
then the rival authorities must ‘be compared
and the view that has the heaviest backing be
adopted. . . . L .

By collecting contrasting divergent opin-
ions I hope to provoke young readers to push
themselves to the limit in the search for truth,
so that their wits may be sharpened by their
investigation. It is by doubting that we come

.to investigate, and by investigating that we

recognise the truth.

Sai nt Thomasl Aquinas

SUMMA THEOLOGICA ;‘
AND SUMMA CONTRA GENTILES =

For most of the Middle Ages, religious thought was dominated by the influence
of Saint Augustine (d. 430), the greatest of the Latin church fathers (see page
191). Augustine placed little value on the study of nature; for him, the City of
Man (the world) was a sinful place from which people tried to escape in order
to enter the City of God (heaven). Regarding God as the source of khowing, he
held that reason by itself was an inadequate guide to knowledge: without faith
in revealed truth, there could be no-understanding. An alternative approach to
that of Augustine was provided by Thomas Aquinas (1225-1274); a friar of the
Order of Preachers (Dominicans), who taught theology at Paris and later in
Italy. Both Augustine and Aquinas believed that God was the souirce of all
truth, that human nature was corrupted by the imprint of the original sin




faith, he remained a typlcally medieval thinker. In the followit ‘
his most ambitious work‘ the Summa Theologica, Thomas ~Aqui 148 11

ural reason.:

SUMMA THEOLOGICA
Third Article: Whether God Exzm ?

I answer that, The existence of God can be
proved in five ways.

The first and mote manifest way is the ar-
gument from motion. It is, certain, and evident
to our senses, that in the world some thmgs are
in ‘motion. Now whatever is moved is moved
by anothe:, for nothing can be moved except it
is in poteritiality to that towards which. it is
moved; whereas a thing moves inasmuch as it
is in act. For motion is nothing else than the
reduction of something from potentiality to
actuality. But nothing can be reduced from po-
tentiality to actuality, except by something in
a state of actuality. Thus that which is actually
hot, as fite; makes wood, which is potentially
hot, to be actually hot, dnd thereby moves and
changes it. Now it is not possible that the same
thing should bé at once in actuality and poten-
tiality in the same respect, but only in differ-
ent respects. For what is actually hot cannot
simultaneously be potentially hot; but it is si-
multaneously potentially cold. It is therefore

cannot go on’ to 1nf1n1ty,
would bet no first mover, and

- clent cause of itelf; for so it would be: pno to
itself, which is 1mposs1ble Now in ‘efficient
causes it is not possible to go on to mﬁmty, be-
cause in‘all efficient causes following in order,
the first is the cause of the intermediaté cause,
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and the intermediate is the cause of the ulti-

mate cause, whether the intermediate cause be -
several, or one only. Now to take away the -

cause is to take away the effect. Therefore, if
there be no first cause among efficient causes,
there will be no ultimate, not any intermedi-
ate, cause. But if in efficient causes it is possi-
ble to go on to infinity, there will be no first
efficient cause, neither will there be an. ulti-
mate effect, notr any intermediate efficient
causes; all of which is plainly false. Therefore it
is necessary to admit a first efficient cause, to
which everyone gives the name of God.
The third way is taken from possibility and
necessity, and runs thus. We find in nature
things that are possible to be and not to be,
since they are found to be generated, and to be
corrupted, and consequently, it is possible for
them to be and not to be. But it is impossible
for these always to exist, for that which can
not-be at some time is not. Therefore, if every-
thing can not-be, then at one time there was
nothing in existence. Now if thisywere true,
even now there would be nothing in existence,
because that which does 1ot exist begins to ex-
ist only through something already'-existing.
Therefore, if at one time nothing was in exis-
tence, it would haye been impossible for any-
thing to have begun to exist; and thus’ even
now nothing would be in existence—which is
absurd. Therefore, not all beings are merely
possible, but there must exist something the
existence of which is necessary. But every nec-
essary thing either has its necessity caused by
another, or not. Now it is impossible to go on
to infinity in necessary things which have their
necessity caused by another, as has been already
proved in regard to efficient causes. Therefore
~ we cannot but admit the existence of some be-
ing having of itself its own necessity, and not
receiving it from another, but rather causing in
others their necessity. This all' men speak of
as God. T : '
The fourth way is taken from the graduation
to be found in things. Among beings there are
some mote and some less gdod, true, noble,
and the like. But more and Jess are predicated of

different things according as they: resemble in
-their different ways something which is the
maximum, as a thing is said to be hotter ac-
cording as it more nearly resembles that which
is hottest; so that there is something which
is truest, something best, something noblest,
and, consequently, something which is most
being, for those things that are greatest in
‘truth are greatest in being. . . . Now the maxi-
mum in any:genus.is the cause of all in that
genus, as fire, which is the maximum of heat,
is the cause of all hot things. ... Therefore
there must also be something which is to all
beings the cause of their being, goodness, and
every other perfection; and this we call God.
The fifth way is taken from the governance

of the world. We see that things which lack
knowledge, such as natural -bodies, act for an
end, and this is evident:from their acting al-
ways, or neatly always, in the same way, so as
to obtain the best result. Hence it is plain that
they achieve their end, not fortuitously, but
designedly. Now whatever lacks knowledge

cannot move towards an end, unless it be di-

rected by some being endowed with knowl-

edge and intelligence; as the atrow is directed

by the archer. Therefore some intelligent being
exists by whom all natural things are directed
to their end; and this being we call God.

The next reading shows Aquinas’ great re-
spect for reason. He defines a human being
by the capacity to regulate actions through
*reason and will. '

Sixth Article: Does Man Choose with
Necessity or Freely?

I answer that, Man does not choose of neces-
sity. . .. For man can will and not will, act and
not act.. . . can will this or that,v and do this or
that. The reason for this is to be found in the

‘very power of the reason. For the will can tend

to whatever the reason can apprehend as good.,
Now the reason can apprehend as good not

only this, viz., to will of 20 act, but also this,




viz., not to will and not 10 act. Again, inall pat-
ticular goods, the reason can consider the na-
ture of some good, and the lack of some good,
which has the nature of an evil; and in this way,
it can apprehend any single one of such goods
as to be chosen or to be avoided. . . . Therefore,
man chooses, not of necessity, but freely.

In the following selection Aquinas stresses
the necessity of assenting to the truths of
faith even if they are beyond- the grasp of
reason.

SUMMA CONTRA GENTILES

Another benefit that comes from the revelation
to men of truths that exceed the reason is the
curbing of presumption, which is the mother
of errot. For thete are some who have such a
presumptuous opinion of their own ability that
they deem themselves able to measure the na-
ture of everything; I mean to say that, in their
estimation, everything is true that seems to
them so, and everything is false that does not.
So that the human mind, therefore, might be
freed from this. presumption and come to'a
humble inquiry. after truth, it was necessary
that some things should be proposed to man
by God that would completely surpass his in-
tellect.

A still further benefit may also be seen in
what Aristotle says in the Ethics. There was a
certain Simonides who exhorted people to put
aside the knowledge of divine things and to
apply their talents to human occupations: He
said that “he who is a man should know human
things, and he who is mortal, things that are
mortal.” Against Simonides Aristotle says that
“man should draw himself towards what is im-
mortal and divine as much as he can.” And so
he says in the De animalibus that, although
what we know of the higher substances is very
little, yet that little is loved and desired more
" than all the knowledge that we have about less
noble substances. He also says in the De czelo et
mundo that when questions about the heavenly

however, “for which the human_reéson offers
no experimental evidence,” do not believe fool-
ishly, as though “followmg art1f1c1al fables (II

dom” (Job 11: 6) the d1v1rie \Yhsdom 1tself
which knows all things to the full has: delgned

firm - those . truths that.
knowledge, it gives v1s1ble man;
works that surpass the ablhty of'

neously the h1ghest w1sdorn and the read1est
eloquence. When these arguments were € am-
ined {in Roman txmes], ... in the midst of the ’
tyranny of.the persecutors, an.:in

throng of .people, both s1rnple and. most
learned, flocked to the Chtistian faith. In this
faith there are truths preached . that”

every - human mtellect the pleasures, of. the

" flesh are curbed; it is taught that the thmgs of

the world should be spurned. Now, fot the
minds of mortal men.to assent to these thmgs

.is the greatest of mlracles\;ggis it is a mani-

fest work of divine inspiration that, spurning
visible things, men should seek only what is
invisible. Now, that this has happened . . . asa
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result of the disposition of God, is clear from would do this. The books of these prophets are
the fact that through many pronouncements of held in veneration among- us Christians, since
the ancient prophets God had foretold that He they give witness to our faith.

REVIEW QUESTIONS

1

N

‘What ideas of Adelard of Bath encouraged further scientific study of the natural
world.in the Middle Ages? :

Describe the methods of literary analysis promoted by Peter Abelard in his courses
on rhetoric and logic at the University of Paris. _ ‘
Why did Abelard’s new methods of textual analysis create so much controversy?
Show how Thomas Aquinas used both logic and an empirical method to prove the
existence of God. : ' ‘

What is the ethical and legal significance of Thomas Aquinas’ argument that man
is free to choose his course of action?

6 Medieva’l: Universities

'ON THE LIBERAL ARTS

The twelfth century witnessed a revival of classical learning and cultural cre-
ativity. New ‘inventions in engineering and technology produced the first
Gothic-style cathedrals; new styles of classical inspiration began to influence
sculpture, painting; and literature; new Latin translations of Greek philosophi-
cal and scientific texts stimulated scholars; the reititroduction of the study of
Roman_law began to influence political theory-and institutions. These were
some of the major changes that would leave a permanent mark on subsequent
Western culture. ' .

A significant achievement of this age was the emergence of universities.
Arising spontaneously among teachers of the liberal arts and students of the
higher studies of law, theology, and medicine, the universities gave more for-
mal and lasting institutional structure to the more advanced levels of schooling.
The medieval universities were largely dedicated to educating young men for
careers as lawyers, ‘judges, teachers; diplomats, and administrators of both
church and state. The educational foundation for such professional careers was -
the study of the liberal arts.

Johh'of Sali_sbu»ry |

The standard cutticulum of medieval schools was based on intensive study of
the ‘'seven liberal arts divided into two programs: the trivium, consisting of
Latin grammar, rhetoric, and dialectic (or logic), and the guadrivium, con-
sisting of arithmetic, geometry, astronomy, and music. The brilliant; twelfth-




“alogicon, a defense of the liberal arts currlculum,,

conservative theologians.

WHY SOME ARTS ARE
CALLED “LIBERAL”

. While there are many sorts of arts, thé first to
proffer their services to the natural abilities of
those who philosophize are the liberal arts. All
“of the latter are included in the coutses of the
Trivium and Quadrivium. The liberal arts are
said to have become so efficacious among our
ancestors, who studied them diligently, that
they enabled them to comprehend everything
they read, elevated their understanding to all
things, and empowered them to cut through
the knots of all problems possible. of solution.
Those to whom the system of the Trivium has
disclosed the significance of all ‘words, or the
rules of the Quadrivium have unveiled the se-
crets of all nature, do ‘not need the help of a
teacher in order to understand the meaning of
books and to find the solutions-of ‘questions.
They (the branches of learning included in the

Trivium and Quadrivium) are called “arts” be--

cause they .. . strengthen minds to apprehend
the ways of wisdom. . ... They are called “lib-
eral,” either because the ancients took care to
have their children instructed ‘in them; or
because .their object is to effect man’s libera-
tion, so that, freed from cares, he may dévote
himself to wisdom. More often than not, they
liberate us from cares incompatible with wis-
dom. They often even free us from worry about
(material) necessities, so that the mind may
have still greater liberty to apply itself to
philosophy.

Among all the liberal arts, the first is logic,

and specifically. that part of logic. which gives -
... {Tthe .

initial instruction about. words. .
word “logic” has a broad meaning, and is not
restricted exclusively to the science of argu-
mentative reasoning. (It includes) Grammar
(which) is “the science of speaking and writing

correctly-—che: startin
studies;” Grammiat, i
phy, and in' a mann
nurse of the who’l St

grammar, one cannot master philosophy (wit
which he was thoroughly familiar) oz -elo

quence (in which he "wes”mo’s‘t proficient).
Quintilian [AD 35-¢. 100} also praises- this

“art to the point of declaring that-we. should.‘

continue the use of gfammar and'the loye _,Qf ;
reading “not merely during our school days,
but to the very end of our life.” For grammar'
equips us both to receive and to impatt: knowl-
edge. It modulates our accent, and regulates
our very voice so-that it is suited to all persons
and matters.. Poetry should be rec1ted in one
way; prose in another.

. [Grammar} is . .

. the key to‘ever)?thing ‘
written as well as the mother and arbiter of all
speech. e AR
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WHAT IS A SCHOLAR?

In the next selection, the vocation of the medieval scholar and his duties are

summarized in a dialogue that was used in medieval schools.

—Acre you a scholar?

—Yes. o

—What isa scholar?

—Somebody who earnestly
and diligently applies himself to
the virtues. '

—Where are you a scholar?

—Here, everywhere and in
every seemly place.

—How many seemly places
are there?

—PFour: the church, the
school, at home with my
parents and in the company
of orderly men.

—How many unseemly places
are there?

—They too are four in
number: the dance-floor, the
brothel, public roads and
inns not frequented by
orderly men. More places
could be added to this list,

—Are you a scholar?

—Yes. :

—What kind of scholar are you?

—As God has created me.

—~—How many duties does
.a scholar have?
—Six. L
—~What are they?
~—To get up early, dress _
immediately, comb my hair,
wash my hands, pray to God
and go willingly to school.
—Are you a scholar? ;
—Yes. B -
—What is the substance of a
. scholar? . .
—An animated physical
substance susceptible of
knowledge and virtue.
~——Are you a human being?
—Yes,
—What is a human being?
—A corporal, physical,
rational and mortal
substance created by God to
attain immortal life.
~—What is God? _
—The best and highest
conceivable being who
endows everything with its
existence and life.

Geoffrey Chaucer

AN OXFORD CLERIC

In his maStérpiece, The Canterbury Tales,
Chaucer (c. 1340-1400) describes a typ
- of Saint Thomas Becket in Canterbury.

An Oxford Cleric, still a student though,
One who had taken logic long ago, ‘
Was there; his horse was thinner than a rake,

And he was not too fat, I undértake,
But had a hollow look, a sober stare.
The thread upon his overcoat was bare;

English poet and diplomat Geoffrey
ical student on pilgrimage to the shrine




|

He had found no preferment [employment} in
the church

And he was too unwotldly to make search

For secular employment. By his bed

He preferred having twenty books, in red

And black, of Aristotle’s philosophy,

To having fine clothes, fiddle, or psaltery {a
book of Psalms used for daily prayer}.

Though a philosopher, as 1 have told,

~ He had not found the stone for making gold.

* \Whatever money from his friends he took
He spent on learning or another book
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And prayed for them most earnestly, returning
Thanks to them thus for paying for his learning.
His only care was study, and indeed .

He never spoke a word more than was need,
Pormal at that, tespectful in the extreme,
Short, to the point, and lofty in this theme.
The thought of moral virtue filled his speech
And he would gladly learn, and gladly teach. .

UThe philosopher’s stone was the name given-to the mythical
substance, searched for by alchemists, that would turn
base metals into gold. : Ly

STUDENT LETTERS

The relationship between fathers and their sons enrolled at universities has
not changed all that much since the Middle Ages, as the letters that follow: -

demonstrate.

FATHERS TO SONS
I

I have recently discovered that you live
dissolutely and slothfully, preferring license
to restraint and play to work and strumming
a guitar while the others ate at their studies,
whence it happens that you have read but
one volume of law while your more industri-
ous companions have read several, Wherefore I
have decided to exhort you herewith to repent
utterly of your dissolute and careless ways, that
you may no longer be called a waster and your
shame may be turned to good repute.

II

I have learned—not from your maste, al-
though he ought not to hide such things from
me, but from a certain trustworthy source—
that you do not study in your room of act in
the schools as a good student should, but play
and wander about, disobedient to yout master
and indulging in sport and in certain other dis-
honotable practices which I do not now cate to
explain by letter.

SONS TO FATHERS
I

“Well-beloved father, I have not a penny, nor
can I get any save through you, for all things at
the University are so dear: nor can I'study in
my Code o my Digest, for they are all tattered.
Moreover, I owe ten crowns in dués to the
Provost, and can find no man to lend them to -
me; I send you word of greetings and of money.
The Student hath need of many. things if he
will profit here; his father and his kin must
needs supply him freely, that he be not com:
pelled to pawn his books, but have ready money.
in his purse, with gowns and furs and decent
clothing, or he will be damned for a beggar;
whetefore, that men may not take me for a beast,
I send you word of greetings and of money.
Wines are dear, and hostels, and other good
things; I owe in every street, and . am hatd
bested to free myself from such snares. Dear fa-
ther, deign to help me! I fear to be excommu-
nicated; already have I been cited, and there is
not even a dry bone in my larder. If I find not
the money before this feast of ‘Easter, the
church door will be shut in my face: wherefore

l}
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grant my supplication, for I send you word of
greetings and of money.
LENVOY

Well-beloved father, to ease my debts con-
tracted at the tavern, at the baker’s, with the
doctor and the bedells {a minor college offi-
cial}, and to pay my subscriptions to the laun-
dress-and the ‘barber, I send you word of
greetings and of money.”

II

Sing unto the Lotd a new song, praise him with

REVIEW QUESTIONS

stringed instruments and organs, rejoice upon
the high-sounding cymbals, for your son has
held a glorious disputation, which was at-
tended by a great number of teachers and

scholars. He answered all questions. without

a mistake, and no one could. get the better
of him or prevail ‘against his arguments.
Moreover he celebrated a famous banquet, at
which both rich .and poor were honoured as
never before, and he has duly begun to give lec-
tures which are altready so popular that others’
classrooms are deserted and his own are filled.

1. What meaning does John of Salisbury give to the word /beral in his discussion of

liberal arts?

2. Is there any connection between modern learmng and the fostering of virtuous

citizens? Explain.-

3. How do med1eva1 scholars resemble their modern counterparts7 How do they dlffer>

7 % VT _,J*ew_s.i_n th_e Middle Ages

uhleashed by the call for the
tions gravely. Bands of Crusade
the Jewish 1nhab1tants of Rhjfi
cause they refused to bec 7

Chrlstendom.

__.4 - of A1X la- Chapelle
ASSACRE OF THE JEWS OF MAIN

In the next readmg, Albert, a twelfth-century priest of the city of Aix-la-Chapelle,
‘describes the massacre of Jews (1096) at the beginning of the Flrst.Crusade.




